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Are you looking for the meanings of PO? On the following image, you can see major definitions of PO. If you want, you can also download image file to print, or you can share it with your friend via Facebook, Twitter, Pinterest, Google, etc. To see all meanings of PO, please scroll down. The full list of definitions is shown in the table below in alphabetical order.
The following image presents the most commonly used meanings of PO. You can down the image file in PNG format for offline use or send it to your friends by email. If you are a webmaster of non-commercial website, please feel free to publish the image of PO definitions on your website. As previously mentioned, the image associated with the acronym PO is
formatted in PNG, which stands for Portable Network Graphics. This image has specific dimensions, with a length of 669 pixels and a width of 350 pixels. The file size of the image is approximately 60 kilobytes. This format and size are chosen to ensure that the image maintains high quality while remaining efficient in terms of storage and loading times. What
does PO mean? This page is about the various possible meanings of the acronym, abbreviation or slang term. If you find this information useful or interesting, please feel free to share it on your favorite social media platforms. If you wish for your visitors to access a comprehensive list of all possible meanings of the acronym PO, it is recommended that you
incorporate the acronym into your bibliography using proper citation formats. All Definitions of PO As mentioned above, you will see all meanings of PO in the following table. Please know that all definitions are listed in alphabetical order. You can click links on the right to see detailed information of each definition, including definitions in English and your
local language. English Wikipedia has an article on:Wikipedia From various words by shortening and reduplication.[1][2] The "posterior" sense may be reduplication of the initial syllable of that word,[3] with modification of the vowel according to its spelling. Compare German Popo (“bottom”) from Latin podex (“anus”). The "police" sense may come from
either the initial syllable of police or the initial letters of the words police officer. Compare PO. po-po (plural po-pos or po-po) (informal, US) One's posterior, bottom, buttocks. [from 1950s] Synonyms: see Thesaurus:buttocks 1952, Bob Merrill, “Feet Up (Pat Him on the Po-Po)”:Feet up, pat him on the po-poLet’s hear him laughAin’t seen a babe like this
beforeHe’s so good-lookin’, gonna have some moreFeet up, pat him on the po-po 1953, Gramophone Record Review, page 564:[He] gets jelly on his head, jelly on his po-po, jelly on his.... well, you know what rhymes with jelly. If your Junior starts singing this in public he’ll show you up. 2014, Michael Hotchkiss, Preparation Breeds Success, page 61:He once
asked me how a particular customer was doing, sometime after I had executed a sale. [...] Then he added, so as not to appear to be admonishing me, “Go and give them a pat on the po-po and see what is going on.” (childish) Genitals, especially the vulva. 1962, Phillip Roth, Letting Go, page 269:“Actually I prefer kids referring to their po-pos rather than their
outer labias. Maybe I'm just old fashioned.” 1991, Kevin McGovern, “Was there really child sexual abuse or is there another explanation?”, in Michael Robin, editor, Assessing Child Maltreatment Reports: The Problem of False Allegations, page 123:0n one Monday morning, one of the two children, Becky, complained about irritation around her “po-po.” [...]
This child indicated that Daddy had touched her there and she cried when he pushed on her sore spot. 1992, Richard Green, Sexual Science and the Law, page 163:By contrast, a North Carolina court upheld the conviction of a father after a four-year-old, who had told relatives and authorities that her father had put his “ding dong” into her “po po,” pointed to
a doll vagina and a doll penis and used the same terms to describe the alleged event. 2011, Tara Overzat, Reverse Psychology, pages 8-9:“If you tell anyone what happens in this house, HRS will take you away. Do you understand? They’ll put you with people that will hurt your po-po.”I broke out in a sweat. Po-po was Mom’s word for between my legs.
(colloquial, mildly derogatory, US) The police; a police officer. [from 1990s] 1997, Rik ‘G’, “Runnin’ From the Po Po” (0:23 from the start), in Rik ‘G’, Oakland, CA: Del Paso Heights:Runnin’ from the po-poRunnin’Just got my cash onNow I gotta get my dash on 2006, Noire [pseudonym], Thug-A-Licious: An Urban Erotic Tale, New York, N.Y.: One World,
Ballantine Books, =ISBN, page 134:The cops had busted us for selling hot designer bags up on Utica Avenue for some cat who figured we was too young to get knocked if we got caught, but two fat white po-pos said fuck how young we was, and threw us in a cell for damn near three days until they could contact Noojie to come get us out. 2012, Liz Talley,
Under the Autumn Sky, page 151:“Shit,” Brian breathed. “Who called the po-po?” (by extension) A prison officer, corrections officer, prison guard. Originally chiefly urban American slang, this term for “police” has now spread to UK, Ireland, Australia, and New Zealand. It also spread to Hong Kong during the protests in 2019.[4] From Chinese; see po po. po-
po (plural po-pos) Alternative form of po po (“mother-in-law; grandmother”) ™ “po-po, n.”, in OED Online , Oxford: Oxford University Press, launched 2000. ©~ “po-po n.”, in Green’s Dictionary of Slang, Jonathon Green, 2016-present ™ “popo n.”, in Green’s Dictionary of Slang, Jonathon Green, 2016-present ~ Lim, Lisa (2019 September 28) “How Hong Kong
Slang Terms for 'Police' Have Evolved over Time”, in South China Morning Post[1] WiktionaryRate this definition:0.0 / O votespo-ponounThe police.Etymology: By shortening and reduplication from police.Rap DictionaryRate this definition:0.0 / 0 votespo-ponounThe police. "Anybody seen the po-po's, let 'em know" -- Ice Cube (Anybody Seen The Popo's)How to
pronounce po-po?How to say po-po in sign language?NumerologyChaldean NumerologyThe numerical value of po-po in Chaldean Numerology is: 3Pythagorean NumerologyThe numerical value of po-po in Pythagorean Numerology is: 8 References”™ Wiktionary - Select - #{A# X (Chinese - Simplified) 2§87 (Chinese - Traditional) Espafiol (Spanish)
Esperanto (Esperanto) H4%8 (Japanese) Portugués (Portuguese) Deutsch (German) au sl (Arabic) Frangais (French) Pycckuit (Russian) 0000 (Kannada) 000 (Korean) nnay (Hebrew) Gaeilge (Irish) Ykpainceka (Ukrainian) g5, (Urdu) Magyar (Hungarian) 000 000000 (Hindi) Indonesia (Indonesian) Italiano (Italian) 00000 (Tamil) Tirkge (Turkish) OO0000 (Telugt
(Thai) Tiéng Viét (Vietnamese) Cestina (Czech) Polski (Polish) Bahasa Indonesia (Indonesian) Romaneste (Romanian) Nederlands (Dutch) EAAnvik& (Greek) Latinum (Latin) Svenska (Swedish) Dansk (Danish) Suomi (Finnish) cus L, (Persian) w1 (Yiddish) huytintit (Armenian) Norsk (Norwegian) English (English) Types of souls in Chinese philosophy hunChinese
TranscriptionsStandard MandarinHanyu PinyinhunWade-GileshunOld ChineseBaxter-Sagart (2014)*[m.]g**s[n] poChineseffTranscriptionsStandard MandarinHanyu PinyinpoWade-Gilesp'o0Old ChineseBaxter-Sagart (2014)*p"‘rak Hun and po are types of souls in Chinese philosophy and traditional religion. Within this ancient soul dualism tradition, every
living human has both a hun spiritual, ethereal, yang soul which leaves the body after death, and also a po corporeal, substantive, yin soul which remains with the corpse of the deceased. Some controversy exists over the number of souls in a person; for instance, one of the traditions within Daoism proposes a soul structure of sanhungipo (=Zztf}), i.e.,
"three hun and seven po". The historian Y{ Ying-shih describes hun and po as "two pivotal concepts that have been, and remain today, the key to understanding Chinese views of the human soul and the afterlife".[1] Chinese Bronze script for po Bf or £ "lunar brightness" Chinese Seal script for po # "soul" Chinese Seal script for hun &% "soul" Like many
Chinese characters, &% and 8% are "phono-semantic" or "radical-phonetic" graphs combining a semantic radical showing the rough meaning of the character with a phonetic guide to its former pronunciation in Ancient Chinese. # and its variant & combine the "ghost radical" &, a pictogram originally showing a figure with an odd face and tail that is used
independently as a word for Chinese ghosts and demons, with the character z, a pictogram originally showing a cloud and believed to have been pronounced /*[c]*a[r]/ or /*cun/ in Ancient Chinese. B combines the same radical with the character B of uncertain origin (possibly a pictogram of an acorn to represent its inner color) but believed to have been
pronounced /*bfrak/ or /*bra:g/ in Ancient Chinese. Besides the common meaning of "a soul", po B was a variant Chinese character for po £ "a lunar phase" and po #4 "dregs". The Book of Documents used po 8 as a graphic variant for po £ "dark aspect of the moon" - this character usually means ba £ "overlord; hegemon". For example, "On the third month,
when (the growth phase, 4£8#) of the moon began to wane, the duke of Chow [i.e., Duke of Zhou] commenced the foundations, and proceeded to build the new great city of L6".[2] The Zhuangzi "[Writings of] Master Zhuang" wrote zaopo #&#8 (lit. "rotten dregs") "worthless; unwanted; waste matter" with a po # variant. A wheelwright sees Duke Huan of Qi
with books by dead sages and says, "what you are reading there is nothing but the [¥&##] chaff and dregs of the men of old!".[3] In the history of Chinese writing, characters for po B#/& "lunar brightness" appeared before those for hun &t "soul; spirit". The spiritual hun # and po B% "dual souls" are first recorded in Warring States period (475-221 BCE) seal
script characters. The lunar po #% or £ "moon's brightness" appears in both Zhou dynasty (1045-256 BCE) Bronzeware script and oracle bone script, but not in Shang dynasty (ca. 1600-1046 BCE) oracle inscriptions. The earliest form of this "lunar brightness" character was found on a (c. 11th century BCE) Zhou oracle bone inscription.[4] The po soul's
etymology is better understood than the hun soul's. Schuessler[5] reconstructs hun &t "'spiritual soul' which makes a human personality" and po B# "vegetative or animal soul ... which accounts for growth and physiological functions" as Middle Chinese yuan and pfak from Old Chinese *wiin and *phrak. The (c. 80 CE) Baihu Tang HEE gave pseudo-
etymologies for hun and po through Chinese character puns. It explains hun & with zhuan {& "deliver; pass on; impart; spread" and yun = "rue (used to keep insects out of books); to weed", and po B with po 18 " compel; force; coerce; urgent" and bai B "white; bright". What do the words hun and [po] mean? Hun expresses the idea of continuous propagation
([zhuan] {&), unresting flight; it is the qi of the Lesser Yang, working in man in an external direction, and it governs the nature (or the instincts, [xing] 14). [Po] expresses the idea of a continuous pressing urge ([po] iB) on man; it is the [qi] of the Lesser Yin, and works in him, governing the emotions ([ging] 1&). Hun is connected with the idea of weeding ([yun]
%), for with the instincts the evil weeds (in man's nature) are removed. [Po] is connected with the idea of brightening ([bai] B), for with the emotions the interior (of the personality) is governed.[6] Etymologically, Schuessler says po B# "animal soul" "is the same word as" po £ "a lunar phase". He cites the Zuozhuan (534 BCE, see below) using the lunar
jishengpo BE4EHR to mean "With the first development of a fetus grows the vegetative soul". Po, the soul responsible for growth, is the same as po the waxing and waning of the moon". The meaning 'soul' has probably been transferred from the moon since men must have been aware of lunar phases long before they had developed theories on the soul. This is
supported by the etymology 'bright', and by the inverted word order which can only have originated with meteorological expressions ... The association with the moon explains perhaps why the po soul is classified as Yin ... in spite of the etymology 'bright' (which should be Yang), hun's Yang classification may be due to the association with clouds and by
extension sky, even though the word invokes 'dark’. 'Soul' and 'moon' are related in other cultures, by cognation or convergence, as in Tibeto-Burman and Proto-Lolo-Burmese *s/’-la "moon; soul; spirit", Written Tibetan cognates bla "soul" and zla "moon", and Proto-Miao-Yao *bla "spirit; soul; moon".[7] Lunar associations of po are evident in the Classical
Chinese terms chanpo #&f# "the moon" (with "toad; toad in the moon; moon") and haopo A## "moon; moonlight" (with "white; bright; luminous"). The semantics of po & "white soul" probably originated with £ "lunar whiteness". Zhou bronze inscriptions commonly recorded lunar phases with the terms jishengpo EZ4# "after the brightness has grown" and
jisipo BEFEMR "after the brightness has died", which Schuessler explains as "second quarter of the lunar month" and "last quarter of the lunar month". Chinese scholars have variously interpreted these two terms as lunar quarters or fixed days, and[8] Wang Guowei's lunar-quarter analysis the most likely. Thus, jishengpo is from the 7th/8th to the 14th/15th
days of the lunar month and jisipo is from the 23rd/24th to the end of the month. Y translates them as "after the birth of the crescent" and "after the death of the crescent".[4] Etymologically, lunar and spiritual po < p*ak < *phrak & are cognate with bai < bek < *brak B "white".[9][10] According to Hu Shih, po etymologically means "white, whiteness, and
bright light"; "The primitive Chinese seem to have regarded the changing phases of the moon as periodic birth and death of its [po], its 'white light' or soul."[11] Y1 says this ancient association between the po soul and the "growing light of the new moon is of tremendous importance to our understanding of certain myths related to the seventh day of the
months."[12] Two celebrated examples in Chinese mythology are Xi Wangmu and Emperor Wu meeting on the seventh day of the first lunar month and The Princess and the Cowherd or Qixi Festival held on the seventh day of the seventh lunar month. The etymology of hun < yuen < *wiin & is comparatively less certain. Hu said, "The word hun is
etymologically the same as the word yun, meaning "clouds."[13] The clouds float about and seem more free and more active than the cold, white-lighted portion of the growing and waning moon." Schuessler cites two possibilities. Since po is the 'bright' soul, hun is the 'dark' soul and therefore cognate to yin £ 'cloud',[14] perhaps in the sense of 'shadowy'
because some believe that the hin soul will live after death in a world of shadows.[15][16] The correlative "soul" words hun i and po B# have several meanings in Chinese plus many translations and explanations in English. The table below shows translation equivalents from some major Chinese-English dictionaries. Chinese-English dictionary translations of
hun and po Dictionary Hun % Po Bf Giles[17] The soul, that part of the soul (as opp. to ##) which goes to heaven and is able to leave the body, carrying with it an appearance of physical form; the subliminal self, expl. as Af&#. The mind; wits; faculties. The soul; that part of the soul (as opposed to &%) which is indissolubly attached to the body, and goes down
to earth with it at death; the supraliminal self, expl. as Af&f#. Form; shape. The disc or substance of the moon from the time it begins to wane to new moon. Mathews[18] The soul, the spiritual part of man that ascends to heaven, as contrasted with 8%. The wits; the spiritual faculties. The animal or inferior soul; the animal or sentient life which inheres in the
body - the body in this sense; the animals spirits; this soul goes to the earth with the body. Chao and Yang[19] the soul (of a living person or of the dead) the physical side of the soul Karlgren[20] spiritual soul (as opp. to B#) the animal soul of man (as opp. to &%) Lin[21] Soul; the finer spirits of man as dist. B, the baser spirits or animal forces (Taoism) the
baser animal spirits of man, contrasted with finer elements & (=##tH% three finer spirits and seven animal spirits), the two together conceived as animating the human body Liang[22] a soul; a spirit. 1. (Taoism) vigor; animation; life. 2. form; shape; body. 3. the dark part of the moon. Wu[23] @ soul @ mood; spirit ® the lofty spirit of a nation @ soul @ vigour;
spirit Ling et al.[24] @ same as &} ... soul; believed by the superstitious to be an immaterial spiritual entity distinguished from but coexistent with the physical body of a person and a dominant spiritual force, and which leaves upon the person's death. @ spirit; mood. ® lofty spirit. ® soul; spiritual matter believed by religious people as dependent on human's
body. @ vigour; spirit. DeFrancis[25] soul, spirit; mood @ soul; @ vigor; spirit Both Chinese hun and po are translatable as English "soul" or "spirit", and both are basic components in "soul" compounds. In the following examples, all Chinese-English translation equivalents are from DeFrancis.[25] hunpo ##f# "soul; psyche" linghun i} "soul; spirit" hunling i
£ "(colloquial) soul; ghost" yinhun F£s# "soul; spirit; apparition" sanhungipo =zt "soul; three finer spirits and several baser instincts that motivate a human being" xinpo /[03## "soul" Hunpo and linghun are the most frequently used among these "soul" words. Joseph Needham and Lu Gwei-djen, eminent historians of science and technology in China,[26]
define hun and po in modern terms. "Peering as far as one can into these ancient psycho-physiological ideas, one gains the impression that the distinction was something like that between what we would call motor and sensory activity on the one hand, and also voluntary as against vegetative processes on the other." Farzeen Baldrian-Hussein cautions about
hun and po translations: "Although the term "souls" is often used to refer to them, they are better seen as two types of vital entities, the source of life in every individual. The hun is Yang, luminous, and volatile, while the po is Yin, somber, and heavy."[27] Based on Zuozhuan usages of hun and po in four historical contexts, Yl extrapolates that po was the
original name for a human soul, and the dualistic conception of hun and po "began to gain currency in the middle of the sixth century" BCE.[4] Two earlier 6th century contexts used the po soul alone. Both describe Tian X "heaven; god" duo # "seizing; taking away" a person's po, which resulted in a loss of mental faculties. In 593 BCE (Duke Xuan 15th year),
[28] after Zhao Tong #[E behaved inappropriately at the Zhou court, an observer predicted: "In less than ten years [Zhao Tong] will be sure to meet with great calamity. Heaven has taken his [f#] wits away from him." In 543 BCE (Duke Xiang 29th year),[29] Boyou {85 from the state of Zheng acted irrationally, which an official interpreted as: "Heaven is
destroying [Boyou], and has taken away his [##] reason." Boyou's political enemies subsequently arranged to take away his hereditary position and assassinate him. Two later sixth-century Zuozhuan contexts used po together with the hun soul. In 534 BCE, the ghost of Boyou {H%5 (above) was seeking revenge on his murderers, and terrifying the people of
Zheng (Duke Zhao, Year &).[30] The philosopher and statesman Zi Chan, realizing that Boyou's loss of hereditary office had caused his spirit to be deprived of sacrifices, reinstated his son to the family position, and the ghost disappeared. When a friend asked Zi Chan to explain ghosts, he gave what Yu calls "the locus classicus on the subject of the human
soul in the Chinese tradition".[31] When a man is born, (we see) in his first movements what is called the [f#] animal soul. [BE4#] After this has been produced, it is developed into what is called the [#] spirit. By the use of things the subtle elements are multiplied, and the [#8#] soul and spirit become strong. They go on in this way, growing in etherealness
and brightness, till they become (thoroughly) spiritual and intelligent. When an ordinary man or woman dies a violent death, the [##8%] soul and spirit are still able to keep hanging about men in the shape of an evil apparition; how much more might this be expected in the case of [Boyoul. ... Belonging to a family which had held for three generations the
handle of government, his use of things had been extensive, the subtle essences which he had imbibed had been many. His clan also was a great one, and his connexions [sic] were distinguished. Is it not entirely reasonable that, having died a violent death, he should be a [%] ghost?[32] Compare the translation of Needham and Lu, who interpret this as an
early Chinese discourse on embryology. When a foetus begins to develop, it is (due to) the [po]. (When this soul has given it a form) then comes the Yang part, called hun. The essences ([ging] 1&) of many things (wu 4J) then give strength to these (two souls), and so they acquire the vitality, animation and good cheer (shuang &) of these essences. Thus
eventually there arises spirituality and intelligence (shen ming #Ef).[33] In 516 BCE (Duke Zhao, Year 20), the Duke of Song and a guest named Shusun {f% were both seen weeping during a supposedly joyful gathering. Yue Qi %%, a Song court official, said: This year both our ruler and [Shusun] are likely to die. I have heard that joy in the midst of grief and
grief in the midst of joy are signs of a loss of [xin /(3] mind. The essential vigor and brightness of the mind is what we call the [hun] and the [po]. When these leave it, how can the man continue long?[34] Hu proposed, "The idea of a hun may have been a contribution from the southern peoples" (who originated Zhao Hun rituals) and then spread to the north
sometime during the sixth century BCE.[35] Calling this southern hypothesis "quite possible", Y cites the Chuci, associated with the southern state of Chu, demonstrating "there can be little doubt that in the southern tradition the hun was regarded as a more active and vital soul than the p'0.[36] The Chuci uses hun 65 times and po 5 times (4 in hunpo,
which the Chuci uses interchangeably with hun).[37] The identification of the yin-yang principle with the hun and po souls evidently occurred in the late fourth and early third centuries BCE,[38] and by "the second century at the latest, the Chinese dualistic conception of soul had reached its definitive formulation." The Liji (11), compounds hun and po with qi
"breath; life force" and xing "form; shape; body" in hungi # 5% and xingpo F48&. "The [# 3R] intelligent spirit returns to heaven the [f282] body and the animal soul return to the earth; and hence arose the idea of seeking (for the deceased) in sacrifice in the unseen darkness and in the bright region above."[39] Compare this modern translation,[38] "The breath-
soul (hun-ch'l #3®) returns to heaven; the bodily soul (hsing-p'o #28%) returns to earth. Therefore, in sacrificial-offering one should seek the meaning in the yin-yang F£B% principle." Yii summarizes hun/po dualism. Ancient Chinese generally believed that the individual human life consists of a bodily part as well as a spiritual part. The physical body relies for its
existence on food and drink produced by the earth. The spirit depends for its existence on the invisible life force called ch'i, which comes into the body from heaven. In other words, breathing and eating are the two basic activities by which a man continually maintains his life. But the body and the spirit are each governed by a soul, namely, the p'o and the
hun. It is for this reason that they are referred to in the passage just quoted above as the bodily-soul (hsing-p'o) and the breath-soul (hun-ch'i) respectively.[40] Loewe explains with a candle metaphor; the physical xing is the "wick and substance of a candle", the spiritual po and hun are the "force that keeps the candle alight" and "light that emanates from
the candle".[41] The Yin po and Yang hun were correlated with Chinese spiritual and medical beliefs. Hun z# is associated with shen # "spirit; god" and po #% with gui & "ghost; demon; devil".[14] The (c. 1st century BCE) Lingshu Jing medical text spiritually applies Wu Xing "Five Phases" theory to the Zang-fu "organs", associating the hun soul with "liver"
and blood, and the po soul with "lung" and breath. The liver stores the blood, and the blood houses the hun. When the vital energies of the liver are depleted, this results in fear; when repleted, this results in anger. ... The lungs store the breath, and the breath houses the po. When the vital energies of the lungs are depleted, then the nose becomes blocked
and useless, and so there is diminished breath; when they are repleted, there is panting, a full chest, and one must elevate the head to breathe.[42] The Lingshu Jing[43] also records that the hun and po souls taking flight can cause restless dreaming, and eye disorders can scatter the souls causing mental confusion. Han medical texts reveal that hun and po
departing from the body does not necessarily cause death but rather distress and sickness. Brashier parallels the translation of hun and po, "If one were to put an English word to them, they are our 'wits’, our ability to demarcate clearly, and like the English concept of "wits," they can be scared out of us or can dissipate in old age."[44] Jade burial suits were
believed to delay the bodily po soul's decomposition. During the Han Dynasty, the belief in hun and po remained prominent, although there was a great diversity of different, sometimes contradictory, beliefs about the afterlife.[45][46] Han burial customs provided nourishment and comfort for the po with the placement of grave goods, including food,
commodities, and even money within the tomb of the deceased.[45] Chinese jade was believed to delay the decomposition of a body. Pieces of jade were commonly placed in bodily orifices, or rarely crafted into jade burial suits. Generations of sinologists have repeatedly asserted that Han-era people commonly believed the heavenly hun and earthly po souls
separated at death, but recent scholarship and archeology suggest that hunpo dualism was more an academic theory than a popular faith. Anna Seidel analyzed funerary texts discovered in Han tombs, which mention not only po souls but also hun remaining with entombed corpses, and wrote, "Indeed, a clear separation of a p'o, appeased with the wealth
included in the tomb, from a hun departed to heavenly realms is not possible."[47] Seidel later called for reappraising Han abstract notions of hun and po, which "do not seem to have had as wide a currency as we assumed up to now."[48] Pu Muzhou surveyed usages of the words hun and po on Han Dynasty bei #% "stele" erected at graves and shrines, and
concluded, "The thinking of ordinary people seems to have been quite hazy on the matter of what distinguished the hun from the po."[49][50] These stele texts contrasted souls between a corporeal hun or hunpo at the cemetery and a spiritual shen at the family shrine. Kenneth Brashier reexamined the evidence for hunpo dualism and relegated it "to the
realm of scholasticism rather than general beliefs on death."[51] Brashier cited several Han sources (grave deeds, Book of the Later Han, and Jiaoshi Yilin) attesting beliefs that "the hun remains in the grave instead of flying up to heaven", and suggested it "was sealed into the grave to prevent its escape."[52] Another Han text, the Fengsu Tongyi says, "The
vital energy of the hun of a dead person floats away; therefore a mask is made in order to retain it." Hun and po souls, explains Y1, "are regarded as the very essence of the mind, the source of knowledge and intelligence. Death is thought to follow inevitably when the hun and the p'o leave the body. We have reason to believe that around this time the idea of
hun was still relatively new."[53] Silk painting found in the tomb of Lady Dai at Mawangdui dated to 168 BCE, interpreted as depicting her hun soul ascending to heaven and her family performing the zhaohun "summoning the soul"[54] ritual below. Soon after death, it was believed that a person's hun and po could be temporarily reunited through a ritual
called the fu 1€ "recall; return", zhaohun #8# "summon the hun soul", or zhaohun fupo BiR{E8R "to summon the hun-soul to reunite with the po-soul". The earliest known account of this ritual is found in the (3rd century BCE) Chuci poems Zhao Hun &% "Summons of the Soul" and Dazhao K38 "The Great Summons".[55] For example, the wu Yang (Xkf%)
summons a man's soul in the "Zhao Hun". O soul, come back! Why have you left your old abode and sped to the earth's far corners, deserting the place of your delight to meet all those things of evil omen? O soul, come back! In the east you cannot abide. There are giants there a thousand fathoms tall, who seek only for souls to catch, and ten suns that come
out together, melting metal, dissolving stone ... O soul, come back! In the south you cannot stay. There the people have tattooed faces and blackened teeth, they sacrifice flesh of men, and pound their bones to paste ... O soul, come back! For the west holds many perils: The Moving Sands stretch on for a hundred leagues. You will be swept into the Thunder's
Chasm and dashed in pieces, unable to help yourself ... O soul, come back! In the north you may not stay. There the layered ice rises high, and the snowflakes fly for a hundred leagues and more... O soul, come back! Climb not to heaven above. For tigers and leopards guard the gates, with jaws ever ready to rend up mortal men ... O soul, come back! Go not
down to the Land of Darkness, where the Earth God lies, nine-coiled, with dreadful horns on his forehead, and a great humped back and bloody thumbs, pursuing men, swift-footed ...[56] The Hun and Po Souls ###E, 1615 Xingming guizhi Part of a series onTaoism Outline History Concepts Taoist philosophy Tao De Wuji Taiji Yin and yang Bagua Wuxing (five
phases) Bianhua Fan (reversal) Wu wei (non-action) Ziran Xian (immortal) Zhenren True form Three Treasures Jing Qi Shen Hun and po Practices Three Treasures (virtues) Five Precepts Ten Precepts Meditation Alchemy Neidan Waidan Bugang Chu Diet (Bigu) Sexual practices Art Fulu Priesthood Texts I Ching Tao Te Ching Zhuangzi Huainanzi Taipingjing
Xiang'er Liezi Sanhuangjing Huahujing Qingjing Jing Baopuzi Daozang Theology Hongjun Laozu Three Pure Ones Yuanshi Tianzun Lingbao Tianzun Daode Tianzun Four heavenly ministers Jade Emperor Ziwei Emperor Tianhuang Emperor Houtu Queen Mother of the West King Father of the East Three Great Emperor-Officials Eight Immortals Chang'e Three
Sovereigns and Five Emperors Yellow Emperor Guan Yu Li Hong Body god People Laozi Zhuang Zhou Lie Yukou Heshang Gong Wei Boyang Zhang Daoling Gan Ji Zhang Jue Zhang Lu Ge Xuan He Yan Wang Bi Seven Sages of the Bamboo Grove Guo Xiang Sun Hanhua Wei Huacun Ge Hong Bao Jingyan Kou Qianzhi Lu Xiujing Tao Hongjing Cheng Xuanying
Chen Tuan Zhang Boduan Sun Bu'er Wang Chongyang Qiu Chuji Zhang Guoxiang Zhang Sanfeng Zhu Quan Fangshi Schools Huang-Lao Way of the Taiping Xuanxue Shangqing School Way of the Li Family Lingbao School Chongxuan School Quanzhen School Dragon Gate) Wuliupai Way of the Celestial Masters Way of the Five Pecks of Rice The Southern
Celestial Masters The Northern Celestial Masters Zhengyi Dao Chinese ritual mastery traditions Yao Taoism Sacred places Grotto-heavens Sacred Mountains of China Wudang Mountains Mount Penglai Mount Kunlun Taoist temple White Cloud Temple Louguantai Cebu Taoist Temple Taoist Temple (Hanford, California) Institutions and organizations Chinese
Taoist Association Celestial Masters Taoist priests vte Hun @ and po Bf spiritual concepts were important in several Daoist traditions. For instance, "Since the volatile hun is fond of wandering and leaving the body during sleep, techniques were devised to restrain it, one of which entailed a method of staying constantly awake."[57] The sanhungipo =i tA#
“three hun and seven po" were anthropomorphized and visualized. Ge Hong's (c. 320 CE) Baopuzi frequently mentions the hun and po "ethereal and gross souls". The "Genii" Chapter argues that the departing of these dual souls cause illness and death. All men, wise or foolish, know that their bodies contain ethereal as well as gross breaths, and that when
some of them quit the body, illness ensues; when they all leave him, a man dies. In the former case, the magicians have amulets for restraining them; in the latter case, The Rites [i.e., Yili] provide ceremonials for summoning them back. These breaths are most intimately bound up with us, for they are born when we are, but over a whole lifetime probably
nobody actually hears or sees them. Would one conclude that they do not exist because they are neither seen nor heard? (2)[58] This "magicians" translates fangshi 73t "doctor; diviner' magician". Both fangshi and daoshi i@ "Daoist priests" developed methods and rituals to summon hun and po back into a person's body. The "Gold and Cinnabar" chapter
records a Daoist alchemical reanimation pill that can return the hun and po souls to a recent corpse: Taiyi zhaohunpo dan fa KZ M Ai% "The Great One's Elixir Method for Summoning Souls". In T'ai-i's elixir for Summoning Gross and Ethereal Breaths the five minerals [i.e., cinnabar, realgar, arsenolite, malachite, and magnetite] are used and sealed with
Six-One lute as in the Nine-crucible cinnabars. It is particularly effective for raising those who have died of a stroke. In cases where the corpse has been dead less than four days, force open the corpse's mouth and insert a pill of this elixir and one of sulphur, washing them down its gullet with water. The corpse will immediately come to life. In every case the
resurrected remark that they have seen a messenger with a baton of authority summoning them. (4)[59] For visualizing the ten souls, the Baopuzi "Truth on Earth" chapter recommends taking dayao X% "great medicines" and practicing a fenxing "divide/multiply the body" multilocation technique. My teacher used to say that to preserve Unity was to practice
jointly Bright Mirror, and that on becoming successful in the mirror procedure a man would be able to multiply his body to several dozen all with the same dress and facial expression. My teacher also used to say that you should take the great medicines diligently if you wished to enjoy Fullness of Life, and that you should use metal solutions and a
multiplication of your person if you wished to communicate with the gods. By multiplying the body, the three Hun and the seven Po are automatically seen within the body, and in addition it becomes possible to meet and visit the powers of heaven and the deities of earth and to have all the gods of the mountains and rivers in one's service. (18)[60] The Daoist
Shangqing School has several meditation techniques for visualizing the hun and po. In Shangqging Neidan "Internal Alchemy", Baldrian-Hussein says, the po plays a particularly somber role as it represents the passions that dominate the hun. This causes the vital force to decay, especially during sexual activity, and eventually leads to death. The inner
alchemical practice seeks to concentrate the vital forces within the body by reversing the respective roles of hun and po, so that the hun (Yang) controls the po (Yin).[61] The number of human "souls" has been a long-standing source of controversy among Chinese religious traditions. Stevan Harrell concludes, "Almost every number from one to a dozen has at
one time or another been proposed as the correct one."[62] The most commonly believed numbers of "souls" in a person are one, two, three, and ten. One "soul" or linghun £Z# is the simplest idea. Harrell gives a fieldwork example. When rural Taiwanese perform ancestral sacrifices at home, they naturally think of the ling-hun in the tablet; when they take
offerings to the cemetery, they think of it in the grave; and when they go on shamanistic trips, they think of it in the yin world. Because the contexts are separate, there is little conflict and little need for abstract reasoning about a nonexistent problem.[63] Two "souls" is a common folk belief, and reinforced by yin-yang theory. These paired souls can be called
hun and po, hunpo and shen, or linghun and shen. Three "souls" comes from widespread beliefs that the soul of a dead person can exist in the multiple locations. The missionary Justus Doolittle recorded that Chinese people in Fuzhou Believe each person has three distinct souls while living. These souls separate at the death of the adult to whom they belong.
One resides in the ancestral tablet erected to his memory, if the head of a family; another lurks in the coffin or the grave, and the third departs to the infernal regions to undergo its merited punishment.[64] Ten "souls" of sanhunqipo =ztt# "three hun and seven po" is not only Daoist; "Some authorities would maintain that the three-seven "soul" is basic to
all Chinese religion".[65] During the Later Han period, Daoists fixed the number of hun souls at three and the number of po souls at seven. A newly deceased person may return ([E#) to his home at some nights, sometimes one week (88t) after his death and the seven po would disappear one by one every 7 days after death. According to Needham and Lu, "It
is a little difficult to ascertain the reason for this, since fives and sixes (if they corresponded to the viscera) would have rather been expected."[26] Three hun may stand for the sangang =## "three principles of social order: relationships between ruler-subject, father-child, and husband-wife".[66] Seven po may stand for the qiqiao & "seven apertures (in the
head, eyes, ears, nostrils, and mouth)" or the giging t1& "seven emotions (joy, anger, sorrow, fear, worry, grief, fright)" in traditional Chinese medicine.[57] Sanhungipo also stand for other names. Ancient Egyptian beliefs about the soul, in which the soul has many parts Baci, a religious ceremony in Laos practiced to synchronize the effects of the 32 souls of
an individual person, known as kwan. Diyu, the Chinese underworld, eventually understood as a form of Hell "The Great Summons" a Chuci piece focused on the hun. Heaven, known in modern Chinese as Tiantang "Hymn to the Fallen" a piece from Chuci, featuring hunpo being steadfast and acting as hero-ghosts (Z2i%3%...2%%f). Mingqi, traditional Chinese
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to refer to the police. While some individuals may use it in a derogatory manner, many use it simply because it is easier to type and say. The origin of the term is uncertain, but one theory suggests that it stems from the “PO” initials on uniforms worn by some officers. When these officers walked side by side, the “PO” would repeat, resulting in the nickname
“po po.” It is important to note that the term does not have a sexual connotation and is not a typo or mistake. It is intentionally used as a slang abbreviation for “police” to make it more concise and accessible. Here are some examples of how to use po po in conversation: “Slow down to 65, or you might get caught by the po po for speeding.” “The streets are
swarming with the po po, so be careful.” “I spotted a group of po po officers patrolling the neighborhood.” “My friend got pulled over by the po po for running a red light.” “I always feel nervous when I see the po po behind me while driving.” Overall, the term po po is a slang abbreviation for the police that is commonly used in conversation. It is important to
be aware of the context and tone when using this term. When a girl uses the term po po, she is most likely referring to the slang meaning of police officers. Girls use it in a similar way to everyone else, as a lighthearted and informal way to refer to the police. It’s a shorter and more casual term that is commonly used in conversations. Here are some key
points to consider: Specific meaning from a girl: When a girl uses “po po,” she is generally referring to the police or police officers. How girls use it: Girls may use “po po” in various contexts, such as discussing encounters with the police, warning others about police presence, or simply referring to the police in a casual conversation. How to reply: If someone
mentions “po po” in a conversation with you, you can respond accordingly based on the context. If they are sharing an experience or expressing concern, you can acknowledge their comment and offer support or empathy. See also What Does Gs Mean? - Meaning, Uses and Morelt’s important to note that the term “po po” does not have a specific meaning
from a girl that differs from how everyone else uses it. Girls use it similarly to boys and people of all genders. The slang term is widely understood and used across different platforms like TikTok, Snapchat, and texting. So, if a girl uses “po po” in a conversation with you, don’t be alarmed. It’s just her way of referring to the police in a more casual and playful
manner. Example 1: Girl: Hey, did you see that TikTok video of the guy getting pulled over by the po po? Friend: Yeah, it was hilarious! The look on his face was priceless. Example 2: Girl A: Be careful driving home, I saw some po po on the highway. Girl B: Thanks for the heads up! I'll take a different route. Example 3: Girl: I got stopped by the po po today
for a broken taillight. Friend: Oh no! Are you okay? Did you get a ticket? Example 4: Girl A: Did you hear about that party getting shut down by the po po last night? Girl B: Yeah, it’s crazy how quickly they showed up. Good thing we didn’t go. Example 5: Girl: I saw a police car parked outside my neighbor’s house. Wonder what the po po are up to? Friend:
Who knows? Maybe they're just keeping an eye on things. When a guy uses the term po po, it generally carries the same meaning as when a girl uses it. Guys use it as a slang term for the police or police officers, just like everyone else. However, there may be some slight differences in how guys use it or the context in which they use it. See also What Does
Thumb Day Mean? - Meaning, Uses and MoreHere are some key points to consider: Similar meaning: When a guy uses “po po,” he is typically referring to the police or police officers. Usage by guys: Guys may use “po po” in various contexts, such as discussing encounters with the police, warning others about police presence, or simply referring to the police
in a casual conversation. Flirty or playful usage: In some cases, a guy might use “po po” in a flirty or playful manner when talking to a girl. It could be his way of teasing or joking around with her. Similar usage to girls: Overall, guys use “po po” similarly to girls and people of all genders. The slang term is widely understood and used across different platforms
like TikTok, Snapchat, and texting. If a guy uses “po po” in a conversation with you, don’t be surprised. It’s just his way of referring to the police in a more casual and informal way. Depending on the context and tone of the conversation, you can respond accordingly. If he’s using it playfully, you can play along and engage in some lighthearted banter. If he’s
discussing encounters with the police, you can offer support or empathy. Remember, guys use “po po” similarly to girls, so there’s no need to overthink it. Embrace the slang and go with the flow! Example 1: Guy 1: Just got pulled over by the po po for not wearing my seatbelt. Guy 2: Oh no! Did you get a ticket? Guy 1: Yeah, they gave me a warning this time.
Gotta remember to buckle up! Example 2: Guy 1: Dude, I saw the po po chasing someone down the street today. Guy 2: Really? What happened? Guy 1: They caught the guy and arrested him. It was like something out of a movie! Example 3: Guy 1: Be careful driving tonight, there’s a lot of po po on the road. Guy 2: Thanks for the heads up, I'll make sure to
stick to the speed limit. Example 4: Guy 1: I had to call the po po last night because my neighbor was being really loud. Guy 2: Did they do anything about it? Guy 1: Yeah, they came and talked to him. He quieted down after that. See also What Does Primenesia Mean? - Meaning, Uses and MoreExample 5: Guy 1: I saw a group of po po officers helping an old
lady cross the street today. Guy 2: That’s awesome! It’s nice to see them doing good deeds in the community. The term “po po” is a slang term for one or more police officers, commonly known as “police.” It is often used as a shorter and more lighthearted way to refer to the police. While some individuals may use it in a derogatory manner, many use it simply
because it is easier to type and say. The origin of the term is uncertain, but one theory suggests that it stems from the “PO” initials on uniforms worn by some officers. When these officers walked side by side, the “PO” would repeat, resulting in the nickname “po po.” It is important to note that the term does not have a sexual connotation and is not a typo or
mistake. It is intentionally used as a slang abbreviation for “police” to make it more concise and accessible. Five-O, heat, law, coppers, and feds are similar to “po po” because they are all slang terms used to refer to the police or law enforcement. These terms are used as informal and lighthearted ways to talk about the police. No, “po po” is not a bad word or
vulgar word. It is slang for police officers and is often used in a casual or playful manner. However, it is important to note that some people may use it in a derogatory way, so it is always best to be cautious and respectful when using slang terms. The term “po po” is a slang term for one or more police officers, commonly known as “police.” It is often used as a
shorter and more lighthearted way to refer to the police. This page explains what the slang term "Po-po" means. The definition, example, and related terms listed above have been manually compiled and written by the Slang.net team. We are continually updating our database with new slang terms, acronyms, and abbreviations. Want to suggest a new term or
an update to this page? Let us know! Are you financially literate?



